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So now, praise is due to Allah who has held praise as the price of His bounties,
protection against His retribution, a pathway to His paradises, and a means for the
multiplication of His good treatment.
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And blessings be upon His Messenger (s), the Prophet of Mercy, the leader of
leaders, the torch of the Ummah, the chosen one from the lineage of nobility and the
family of long-standing honours, the plantation of all-engrossing glory, and the
branch of sublimity, full of fruits and foliage.

Dﬁllu d]m uu w\;\ JD.\.@.@DJ\ J.suj w\,[lj\ u,m)uj fmyﬂ\ M&j Squ\ QAL,@ 4,.|l; /JIL\ Dulgj
Déja-j dat.a DMJU LA D(«.@J\D»ﬂ \j D(m.g_cl:lﬁg_mw LQSj DP_@.\M} oUKA‘g D(q.@.i[l—@d \J\ ija oybé JMD>\
8“’ |I|>u

And may mercy be upon the members of his family (a.s.), who are lanterns in the
darkness, a means of protection for the Ummah, brilliant minarets of the religion,
and lofty standards of excellence. May Allah shower upon them all blessings
befitting their distinction, as a reward for their deeds, and in accordance with the
purity of their lineage, so long as the radiant morning dawns and the twinkling stars
rise and set.
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In my early age, at the dawn of youth, | commenced writing a book on the
characteristics of the Imams (a.s.), covering the account of their virtues and the
masterpieces of their utterances. The purpose of the compilation was stated by me
in the preface of the book. Therein, | completed the portion relating to the account
of Amir al-Mu’'minin ‘AlT (a.s.), but | could not complete the part concerning the
other Imams due to the impediments of the time and the obstacles of the days. |
divided the written portion into several chapters and sections, arranging the last
section to comprise whatever had been related to "Al’s (a.s.) short utterances, such
as counsels, maxims, and proverbs, but not long lectures and detailed discourses.
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A number of my friends and brothers-in-faith, while marveling at its delicate and
blossoming expressions, admired the contents of this particular section and desired
me to compile a book that would encompass all the forms of the utterances of Amir
al-Mu'minin ‘Ali (a.s.), including diverse materials such as sermons, letters,
counsels, ethics, etc. They were convinced that such a work would comprise
wonders and rarities of eloquence and rhetoric, brilliant gems of the Arabic
language, and radiant expressions concerning faith and worldly
matters—expressions neither collected in any other work nor found together in any
other book. This is because Amir al-Mu'minin (a.s.) was the fountainhead of
eloquence and the source of rhetoric. Through him, the hidden subtleties of
eloquence and rhetoric came to light, and from him were learned its principles and
rules. Every speaker and orator had to follow in his footsteps, and every eloquent
preacher benefited from his words. Yet, none could ever equal him, and the laurel
of precedence and superiority remained eternally upon his head. This is because
his words carry the reflection of Divine knowledge and the fragrance of the
Prophet’s (s) speech.
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Accordingly, | acceded to their request, knowing that it entailed great benefit, a
noble reputation, and a treasure of reward. The purpose of this compilation is to
highlight the greatness and superiority of Amir al-Mu'minin (a.s.) in the art of
rhetoric, in addition to his countless qualities and innumerable distinctions, and to
demonstrate that he had ascended to the highest pinnacle of this attainment. He
stands unique among all the predecessors whose utterances are sporadically
quoted here and there, whereas his own words are like an onrushing stream whose
flow cannot be withstood and a treasure of excellences that cannot be matched.
Since | proudly trace my lineage back to him, it is both fitting and delightful for me to
quote a couplet of al-Farazdaq as an example:
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These are my forefathers, O Jarir! When gatherings bring us together, can you
present their equals? [1]
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In my view, the utterances of Amir al-Mu'minin (a.s.) are divisible into three
categories:
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Secondly, Letters and Communications;
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Thirdly, Maxims and Counsels.
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By the grace of Allah, | have decided to compile first the Sermons, then the Letters,
and finally the Maxims and Counsels, whilst proposing a separate chapter for each
category. | have left blank pages in between each chapter so that if any material
has been omitted and comes to hand later, it may be inserted therein. As for any
utterance that is part of routine conversation, a reply to a question, or serves some
other purpose and does not fit into the aforementioned categories or my established
framework, it should be included in the chapter most suitable or akin to its subject
matter. In this compilation, some sections and sentences have crept in whose
arrangement reflects disarray and disorderliness. This is because | am solely
focused on collecting the most profound and brilliant utterances, and arrangement
or organization is not my primary goal.
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Among the wonders and miracles of Amir al-Mu'minin (a.s.), [2] in which he stands
unparalleled and unique, is that his words on asceticism, admonition, remembrance
of Allah, and guidance are such that when a thoughtful person examines them with
deep reflection and removes from their heart the notion that these teachings belong
to a man of great stature, whose commands are enforced and whose authority
encompasses the necks of this world, they will have no doubt that these are the
words of a person who is devoted solely to asceticism and piety, and whose only
occupation is the expression of servitude to Allah. They would imagine him to be a
recluse, confined to the corner of a hut or secluded in the valley of a mountain,
hearing nothing but his own whispers and seeing nothing but himself. How could
they believe that these are the words of one who plunges into the depths of battle
with a drawn sword, severing heads, overthrowing champions, and returning with
his sword dripping with blood and his heart shedding tears? Yet, despite all this, he
was distinguished among ascetics and preeminent among saints.
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This distinction is one of those astonishing characteristics of Amir al-Mu'minin (a.s.)
through which he gathered within himself contradictory qualities and united
scattered perfections. | often mention this to my brothers-in-faith, leaving them in
awe and wonder. Indeed, it is a subject for deep reflection and contemplation.
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Within this compilation, some repetition of words or subject matter has occurred, for
which the excuse is that the utterances of Amir al-Mu’'minin (a.s.) have been
narrated in various forms. Sometimes, a particular utterance was found in one
tradition in a specific form and was transcribed as such. Later, the same utterance
was found in another tradition in a different form, either with valuable additions or
with a more beautiful and captivating style of expression. Therefore, to further the
purpose of this compilation and to preserve the exquisite and pure utterances from
being lost, it was deemed necessary to repeat them. It has also happened that an
utterance, which had already been included earlier, was repeated due to the
passage of time and remoteness from memory. This occurred unintentionally,
without any deliberate intent.
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| do not claim that | have gathered every word of Amir al-Mu'minin’s (a.s.)
utterances from all sources, nor that no single sentence or stray phrase has been
left out. In fact, | do not rule out the possibility that what has been missed might far
exceed what has been collected, and that what has come within the scope of my
knowledge and effort is far less than what remains beyond my reach. My task was
to strive and exert myself to the best of my ability, while it is Allah Subhanahu’s role
to make the path easy and guide me to the destination. In sha’” Allah!
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After completing the collection and compilation of this work, | decided to name this
book “Nahj al-Balaghah” (The Peak of Eloquence). This is because this book will
open the closed doors of eloquence for the reader and bring the path of seeking it
closer to them. Scholars and students will fulfill their needs through it, and the
eloquent as well as those detached from worldly desires will achieve their
objectives. In this book, one will find extraordinary discourses on Tawhid (the
Oneness of Allah), ‘Adl (Divine Justice), and the transcendence of the Lord of the
Worlds from corporeality and physical attributes. These discourses will quench
every thirst for knowledge, provide a cure for every ailment of disbelief, and remove
every doubt.
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| seek from Allah success (tawfig) and protection against straying, correctness in
action, and His assistance. | seek His protection against the errors of the heart and
mind before the errors of the tongue, and against the errors of speech before the
errors of action. He alone is sufficient for me, and He is the best Disposer of affairs.

Notes:

[1] Al-Farazdaq, whose name was Hammam ibn Ghalib, was a member of the tribe
of Bani Darim and a renowned Arab poet. He was constantly engaged in verbal
duels with another Arab poet, Jarir ibn ‘Atiyyah, and they displayed their talents
primarily through mutual satire and boasting. The quoted couplet of al-Farazdaq is
a link in this chain, wherein he addresses Jarir, saying, “My forefathers were such
as you have already heard. Now, if there were any among your forefathers like
mine, name them before all of us.”

As-Sayyid ar-Radr (r.a.), while presenting this couplet in reference to his own
forefathers, addresses everyone, challenging them to bring forth their equals, if they
can. In al-Farazdaq’s couplet, the address was directed solely at Jarir, but by
presenting it here as an example, it has been generalized and universalized. The
addressee is no longer a single individual; rather, every person can consider
themselves addressed. Yet, despite this generality and universality, the challenge
to “bring forth their like” remains unbroken, akin to the Qur'anic challenge, “Then
bring forth a sdrah like it” (Sdrah al-Baqgarah, 2:23).
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As-Sayyid ar-Radi (r.a.) has pointed to this relationship and distinction at such an
appropriate moment that no better occasion could be imagined. The greatness of
the personality (namely, Amir al-Mu'minin “Ali (a.s.)) through whom he claims pride
has already been mentioned. Eyes have been dazzled by the brilliance of his status,
and minds have acknowledged the sublimity of his position. Now, hearts can easily
be made to bow before the height and greatness of this individual who bears a
relationship to him. Thus, at the moment when hearts and minds were already
inclined, as-Sayyid ar-Radr’s eloquence-conscious eyes turned the gaze toward
himself, for he is a ray of the radiant sun whose overwhelming light dazzles the
eyes, and a branch of the same blessed tree whose roots are in the earth and
whose branches extend to the sky. Now, who is there who would remain unaffected
by this relationship and distinction and refuse to acknowledge his greatness and
sublimity?

Whoever’s lineage does not trace back to (Imam) "Ali (a.s.), how could they have
any claim to pride in the annals of history? (‘Uytn akhbar al-Rida, vol. 2. pg. 143)

[2] In the world, such individuals are rarely found in whom, apart from one or two
virtuous qualities, any other excellence becomes prominent, let alone the
convergence of all contradictory qualities. This is because not every temperament
is suited for the flourishing of every excellence, nor does every quality have the
capacity to emerge in every nature. Rather, every virtue requires a specific
temperament, and every excellence demands a particular disposition that aligns
with it. Only those qualities and virtues that harmonize with a given nature can
thrive in it. Where there is contradiction instead of harmony, natural tendencies act
as barriers, preventing other qualities from emerging. For example, generosity and
magnanimity demand that a person possess a spirit of compassion and God-
consciousness, so that upon seeing someone in poverty or distress, their heart
aches, and their feelings are stirred by the suffering of others. On the other hand,
bravery and combativeness require that, instead of gentleness and compassion,
there be a passion for bloodshed and fierceness, prompting the individual to be
ready at every moment to engage in battle, prepared to kill or be killed. These two
demands are so far apart that the delicate smiles of generosity cannot be fused with
the stern expressions of bravery. Just as bravery cannot be expected from Hatim,
nor generosity from Rustam.

But the nature of “Alr ibn Abrt Talib (a.s.) was in perfect harmony with every virtue
and fully aligned with every excellence. There was no attribute of goodness or
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perfection that his character lacked, nor any robe of beauty or greatness that did
not fit his stature. Even the contradictory demands of generosity and bravery were
found side by side in him. If he poured forth like a raincloud in generosity, he also
stood firm as a mountain in battle, displaying unparalleled bravery. His generosity
and magnanimity were such that even during times of poverty and hardship, he
would distribute the greater portion of what he earned through a day’s labor among
the needy and the starving. He never allowed a beggar to return disappointed from
his door. So much so that even on the battlefield, when an enemy asked for his
sword, he threw it before him, confident in the strength of his own arm.

An Urdu couplet says: The unbeliever places his trust in the sword, But the believer
fights even without a blade.

And his courage and bravery were such that the onslaught of armies could not
shake the firmness of his stance. In every battle, the laurels of victory and triumph
rested upon his head, and even the bravest of warriors could not save their lives
when they faced him in combat.

Thus, Ibn Qutaybah writes in al-Ma'arif: Whomever he encountered, he did not
leave without defeating him. (Sharh Nahj al-Balaghah, lbn Abrt al-Hadid, vol. 1, p.
21)

The free-spirited nature of the brave is not accustomed to thinking or pondering,
nor do they have any inclination toward foresight or prudence. However, in ‘Al
(a.s.), along with bravery, the quality of wisdom was also found in the highest
degree. Thus, Imam al-ShafiT said as follows: What can | say about a personality in
whom three qualities were combined with three other qualities that were never
found together in any other human being: generosity with poverty, bravery with
wisdom and foresight, and knowledge with practical achievements. (Fawatih
Maybudht, Fatihah 7; Kashf al-Asrar fi Sharh al-Istibsar, Vol. 1, p. 346)

It was the result of this proper thinking and correct judgment that when, after the
death of the Prophet (s), some people advised him to take up the sword and
promised to gather armies for him, he rejected their advice. Although on such
occasions, even a slight support is enough to encourage the reckless brave, ‘Ali’s
(a.s.) far-sighted mind immediately foresaw that if a battle were to erupt at that
moment, the voice of Islam would be submerged under the clatter of swords. Even
if success were achieved, it would be said that the position was attained by dint of
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the sword, and that there was no rightful claim to it. Thus, by withholding his sword,
he, on the one hand, ensured the protection of Islam, and on the other, preserved
his own right from the taint of bloodshed.

When the veins are filled with the blood of courage and the chest is ablaze with
flames of anger and wrath, it is an extremely difficult trial to suppress the passion
for vengeance, adopt the path of forgiveness, and, despite having power and
authority, to pardon and overlook. Yet, it was on such occasions that the essence of
‘Al’s (a.s.) character shone brightest, and the expanse of his forgiving nature
accommodated even his bloodthirsty foes. Thus, at the end of the Battle of Jamal,
he issued a general proclamation that no one who turns their back, lays down their
arms, or seeks our protection would be harmed. He even let go without punishment
such enemies as Marwan ibn al-Hakam and ‘Abd Allah ibn al-Zubayr. As for Umm
al-Mu’minin (‘A’ishah), the kindness he showed her was a matchless manifestation
of his nobility and lofty character. Despite her open enmity and rebellion, he made
dignified arrangements and sent her to Madinah under the escort of Muhammad
ibn Abrt Bakr.

By cloaking his personal grievances in the guise of fundamental differences, a
person not only deceives others but also attempts to deceive himself. In such
situations, delicate circumstances arise where one cannot distinguish between
personal malice and principled disagreement, easily merging the two and
convincing himself that he has obeyed the command of Allah. In this way, he
satisfies his vengeful desires as well. However, the discerning eyes of Amir al-
Mu’'minin (a.s.) were never deceived, nor did they willingly deceive themselves.
Thus, on one occasion, after overpowering his enemy (‘Amr ibn ‘Abd Wudd) and
pinning him to the ground, the defeated opponent spat on his face. As a human, his
rage should have intensified, and his hand should have moved swiftly. Instead of
becoming enraged, he stepped off the man’s chest, fearing that his action might be
tainted by personal emotion. Only after his anger had subsided did he slay him.

There is no apparent connection between warfare and asceticism, for one
demonstrates courage and bravery, while the other reflects humility and
submission. Yet, Amir al-Mu'minin (a.s.) was a rare example of the combination of
these two qualities. His hands, devoted to prayer, were equally active on the
battlefield, and while he would retreat into seclusion for worship, he would also
frequent the field of combat. The scene of Laylat al-Harir (the Night of Rumble)
leaves human intellect in awe and wonder. Amidst the bloody chaos, he closed his
eyes to his surroundings, spread his prayer mat, and engaged in prayer with

9/11



R * Nahjul Balagha - Preface by ash-Shar?f ar-Ra??
A-Q)L.JI @v"‘ by Imam Ali (as)
www.balagha.app

complete peace of mind and heart, while arrows whizzed past—sometimes over his
head, sometimes from his right, and sometimes from his left. Yet, he remained
absorbed in the remembrance of Allah, free from any fear or apprehension. When
he finished, he placed his hand on the hilt of his sword, and the fierce battle that
ensued has no parallel in history. The scene was such that there was such chaos
and uproar on all sides that even voices close to the ear could not be discerned.
However, moment by moment, his call of Allahu Akbar rose into the air, resonating
in the ears, and each call heralded the death of a foe. Those who counted these
calls of takbir recorded their number as five hundred and twenty-three.

The pursuit of knowledge and divine wisdom does not usually combine with the
activities of warfare and battle formations. Yet, Amir al-Mu'minin (a.s.) adorned
gatherings of knowledge and wisdom alongside his martial endeavors. While he
shed rivers of blood in battles, he also irrigated the fields of Islam with the springs of
truth and divine knowledge.

Where there is perfection in knowledge, even if there is not a complete absence of
action, there can be no doubt that shortcomings in action exist. However, Amir al-
Mu’'minin (a.s.) treaded the fields of knowledge and action with equal strides, as
has already been indicated in the statement of Imam al-Shafi.

Similarly, examples of harmony between speech and action are rare, but Amir al-
Mu’'minin’s (a.s.) actions came first, and his words followed afterward. As he
himself said: O people! By Allah! | do not call you to any action unless | myself first
proceed toward it before you, and | do not restrain you from anything unless | first
restrain myself from it. (Nahj al-Balaghah, Sermon 175)

Whenever we imagine an ascetic or a pious man, a face full of frowns comes to
mind, for a life of piety has become so associated with a stern temperament and a
harsh demeanor that even the thought of a smile on the lips of a pious and devout
person is considered a sin. Yet, despite his utmost piety and self-denial, Amir al-
Mu’'minin (a.s.) always appeared in such a way that his cheerful temperament and
radiant countenance shone through his features, and a playful smile danced on his
lips. He never furrowed his brows or wrinkled his forehead like dry ascetics. So
much so that when people could find no fault in him, this very lightness of
temperament was presented as a flaw, while harshness and bitterness were
regarded as virtues.

If a person possesses liveliness and a cheerful temperament, their awe and
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authority over hearts may diminish. However, the radiant face of Amir al-Mu’minin
(a.s.) was so full of majesty and dignity that eyes could not rise to meet it. Once,
Mu‘awiyah said mockingly, “May Allah have mercy on Abad al-Hasan. He was a
man of cheerful taste.” To this, Qays ibn Sa'd retorted: By Allah! Despite his
cheerful disposition and radiant countenance, he was more awe-inspiring than a
hungry lion, and this awe stemmed from his piety, unlike the awe that a few ruffians
of Sham feel for you. (Sharh Nahj al-Balaghah, lIbn Abrt al-Hadid, vol. 1, p. 25)

Where there is power and authority, there is usually a crowd of servants and
attendants, guards of grandeur and pomp, and the trappings of pageantry.
However, Amir al-Mu’'minin’s (a.s.) period of rule was an example of utmost
simplicity. In him, the world always saw a worn-out turban in place of a royal crown,
patched garments in place of regal robes, and the bare earth in place of a ruler’s
throne. He never favored grandeur and majesty, nor did he tolerate displays of
external pomp. Once, while passing by on horseback, Harb ibn Shurahbil began
walking alongside him and engaged in conversation. Then Amir al-Mu’'minin (a.s.)
said to him: Turn back, for a person like you walking on foot alongside me is a
source of temptation for the ruler and humiliation for the believer. (Nahj al-
Balaghah, Maxim 322)

In short, he was such a multifaceted personality in whom diverse and contradictory
qualities had converged, and all the virtues of morality shone in their full brilliance. It
was as though his single life embodied many lives, and each life was a rare
masterpiece of perfection, revealing the flawless contours of virtue, leaving every
observer in awe of his every achievement.

A Persian couplet says: From head to toe, wherever | gaze upon her form, Each
spot beckons my heart, claiming, “This is the most enchanting place.”
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